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PUBLISHER’S NOTE

The purest gems lie hidden in the bottom of the ocean or in the
depth of rocks. One has to dive into the ocean or delve into the
rocks to find them out. Similarly, truth lies concealed in the
language which with the passage of time has become obsolete.
Man has to learn thatlanguage before he discovers that truth.
But he has neither the means nor the leisure to embark on
that course. We have, therefore, planned to help him acquire
knowledge by an easier course. We have started the series of
Ancient Indian Tradition and Mythology in English Translation.
Our goal is to universalize knowledge through the most popular
international medium of expression. The publication of the
Puranas in English Translation is a step towards that goal.



PREFACE

This is the first part of the Padma Purana in English trans-
lation and the thirty-ninth volumne in the series on Ancient Indian
Tradition and Mpythology. It comprises the first thirty-three chap-
ters of the first section called Systikhanda or the Section on Creation
of the Purapa which is very huge in size. This Purana, as it
appears in the Venkate§vara edition which this translation
follows, consists of seven big sections or Khandas, namely, Srsti,
Bhiimi, Svarga, Brahma, Patala, Uttara and Kriyayogasara and
is said to contain 55000 verses, though the actual number is
much less. The translation of the whole Purana is planned to
run into as many as ten volumes of the present size and may
take some years for its completion.

The Padma Purana takesits name after the Primordial Lotus
from which god Brahma, the Creator, was born. Dr. Deshpande
has given a brief Khanda-wise summary of the Puriana in his
Introduction which appears in this volume. As the ‘Contents’
show, the reader will find herein and enjoy some very interest-
ing accounts and stories, such as that of the churning of the
ocean by the gods and demons, the destruction of Daksa’ssacri-
fice by god Siva, the chopping-off of Brahma’s fifth head by the
same god, the drinking-up of the ocean by the sage Agastya
and so on. A very amusing story appears in Chapter 13, of how
Brhaspati, the preceptor of gods, impersonates Sukra, the pre-
ceptor of demons, and how he corrupts and demoralizes the
latter by preaching heretical doctrines to them with a view to
make the gods who were very often defeated by the demons in
war, victorious over them. A good portion of this Part is also
devoted to the glorification of Puskara as a sacred place of
pilgrimage. A number of fasts and vows are recommended and
the merits of observing the same are described in detail.

The project of this series was envisaged in 1970 by the late
Lala Sundar Lal Jain of Messrs. Motital Banarsidass. Thirty-
nine volumes of the series including the present one have so far
been published and others are in progress. Complete sets of



viii Preface

eleven major Puranas, viz. Agni, Bhigavata, Brahma, Brahmanda,
Garuda, Kirma, Linga, Narada, Siva, Vardha and Vayu are already
available, many of which have been reprinted over and over
again.

It is our pleasant duty to putonrecord our sincere thanks to
Dr. R.N. Dandekar and the UNESCO authorities for theirkind
encouragement and valuable help which render this work more
useful than it would otherwise have been. We are extremely
grateful to Dr. N.A. Deshpande for translating the text. We are
also thankful to all those who have been helpful in our project.

—Editor
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INTRODUCTION

Puranas

Originally the word Purdna seems to have been understood
in the sense of an ‘old legend’ (IO ITEATAT) ; but it is
variously explained by different Puranas. Vayu Purdna says that
itis called Purana because it lives in the past or it breathes
ancient times (!TF‘TTE'{(T SERIES g'(Tuf aq mat[/ 1.203) . Brahm-
dnda Purana says that it is so called since it existed in olden times
(TG WHSIAG0 AT qEa®, | 1.1.173). Padma Purdna
offers the following explanation: I T Ffte gl a7
Tad (V.2.53): It is called Purana because it desires or likes
the past. It is, in other words, interested in the past, and there-
fore describes the past. Thus these explanations suggest that the
Purana literature deals with the past. Matsya Purana (53.63),
in fact, describes the Puranas as ‘containing the records of past
events’. It therefore appears that originally the term Purana
signified an ancient tale or narrative. Such tales existed prior
to Vedas. This seems to be the meaning of such statements as
IV FEAARAT TG0 T @] /| (Padma 1.1.45). Various
traditions also accept the sacredness of Puranas. Atharva Veda
refers to Puranas in the singular at XI.7.24 and XV.6.10-11.
Satapatha Brahmana (X1.5.6-8) also mentions Itihasa-purana as
one word. It gives Purana the status of Veda. Taittiriya Aranyaka
(I1.10) refers to Puranas and Itihdsas. Gautama Dharmasitra
(XI.19), Kautilya’s Artha$astra (V.6, p.257), and Smrtis like
Manu (111.232) refer to Puranas. Mahabharata refers to Puranas
both in the singular (at Adiparvan 5.2, Santiparvan 208.5 etc.)
and in the plural (at Striparvan 13.2). Mahabharata also men-
tions by name Matsya Purana (in Vanaparvan 185.53). It is not
proved beyond doubt whether Atharva Veda X1.7.24 refers to
actual books by the word Purana. Thus it is not certain when
actually Puranas as books came to be referred to. Puranas
themselves say that originally there was one Purana only (Vayu
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1.60.61; Linga 1.2.2; Padma V.1.45). Later on they came to be
divided into 18 (Padma V.1.51-52) .,

Amarasimhha, the author of the Amarakosa gives the follow-
ing verse explaining the characteristics of a Purana:

wie= gfaates da qeaeqafor 7 1
FETART 9T UV TFATNT 1

This definition is also found in some of the Puranas like Vayu
4.10-11; Varaha 2.4. Sarga—creation; Pratisarga—re-creation
after dissolution of the world ; Vamm$a—dynasties of gods, the Sun
and the Moon and the patriarchs; Manvantara—the vast periods
of time, socalled after a Manu; Varsa (or Varh§ya) nucarita—
deeds and history of the descendants of the solar, lunar and
other dynasties. But the Puranas do not fully conform to this
description. Some contain many more topics, while some barely
touch these five topics at some length. It has been shown that
these five characteristics occupy less than three percent (or
about 1/40th part) of the extent of the Puranas that have come
down to us. It is only Vispu Purana that largely conforms to this
description; but even it also contains other religious and social
topics. Dana (gifts), Vrata (religious observances), Tirtha
(sacred places) and Sraddha (rites in honour of the dead
ancestors) occupy a bulk of the contents (at least one lakh
§lokas) of the extant Puranas. The Paficalaksana description,
therefore, does not properly cover their contents. So it is main-
tained that the Paficalaksana definition is applicable to Upa-
puranas, and the Dasalaksana definition to Mahapuranas. The
Dasalaksana definition runs as follows:

aufseary faades gt waaFaafn 71

Fa FETTANG FTqT FIRATHT: 11

zmfwsteroige qaor afgat fag:

(Bhagavata X1.7.9-10) .

In addition to the topics like sarga, this definition includes Vrtti
(means of livelihood), Raksa (protection, i.e. incarnations of
God for protection of devotees), Sarhstha (four kinds of Laya),
Hetu (Jiva—the soul, that is subject to avidya, and that collects
karman), and Apasraya (Brahman, the refuge of individual
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souls). Matsya Purana (53.66-67) says that in addition to these
ten characteristics Puranas also deal with such topics as the
glorification of Brahman, Visnu, the Sun, Rudra, preservation
and dissolution of the world, the four goals of human life, like
Dharma, Artha etc. But even this Maisya description is not
adequate, since Puranas have undergone re-editions, due to the
addition of fresh matter, supstitution of existing matter, and
omission and modification of it. As Haraprasad Sastri observes
(Fournal of the Behar [ and Orissa] Research Society, XIV, p.329),
““Anything old may be the subject of a Purana, and it covers
all the aspects of life.”

The characteristics like Sarga are discussed in various
Puranas: Brahma (1.3), Brahmanda (11.8-13), Vayu (4-6), Padma
(I.3) discuss Sarga. Brahma (2.32-37), Visnu (1.2ff) deal with
Pratisarga. Vayu (99), Vispu (IV), Karma (1.20-25), Bhagavata
(IX and XII) treat VamS$as; while Visnu (III.1.2), Kirma
(I.51) deal with Manvantaras.

Puranas are divided into two categories: Mahapuranas and
Upapuranas. The number of Puranas is stated to be eighteen.
As Kane observes, ““The number 18 was probably due to the
fact that the number is prominent in several connections as re-
gards Mahabharata. The Bharata war was fought for 18 days,
the total of the vast armies engaged in the conflict came to be
18 aksauhinis, the epic has 18 parvans, the Gita also has 18
chapters®® History of Dharmasastra, Vol. V, p. 842). This list
of 18 Mahapuranas is given in almost every Purana (see e.g.
Padma 1V.100.51-54). The order of Puranas that is generally
accepted by the tradition is: (1) Brahma, (2) Padma, (3) Visnu,
(4) Vayu, (5) Bhagavata, (6) Naradiya, (7) Markandeya, (8)
Agni, (9) Bhavisya, (10) Brahmavaivarta, (11) Varaha, (12) Linga,
(13) Skanda, (14) Vamana, (15) Karma, (16) Matsya, (17)
Garuda, and (18) Brahmanda. Some place Devibhagavata (or
Kalikapurana) in place of (Vaispava) Bhigavata and Siva in place
of Vayu. But Siva is not looked upon as a Mahapurana. Devi-
bhagavata has the following couplet to help memorise the names
of the Puranas:

wgd Wgd 99 99 I |
ArfaaTia FEw TeeRT T 1 (IAATTET 1.3.2)
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HgdH —refers to the two Puranas the names of which begin with
H. They are: AMH ST and HET, Similarly the word ¥§da¥H
signifies the two Puranas, the names of which begin with .
They are: WId and Wfas. The names of other Puranas are
to be memorised similarly.

The controversy like the claim of Siva Purana to be a Maha-
purana is tried to be set at rest by taking their number to be 19
or 20.

The total number of the $lokas in each Purana is: (1)
Brahma-10000 (according to Puranas like Vayu; Agni Purana
272.1 says that the number is 25000); (2) Padma-55000;
(3) Visnu-23000; (4) Vayu-24C00 (but the figures given by Agni
272.4-5 and Devi Bhagavata 1.3.7 are different) ; (5) Bhagavata-
18000; (6) WNaradiya-25000; (7) Markapdeya-9000; (8) Agni-
16000; (9) Bhavisya-14500; (10) Brahmavaivarta-18000; (11) Lisiga
11000; (12) Vardha-24000; (13) Skanda-81000; (14) Vamana-
10000; (15) Kiirma-18000 (according to Agni 272.19, the number
is 8000); (16) Matsya-14000; (17) Garuda-18000 and (18) Brah-
manda-12200. The total number of verses would come to 400600.
As noted in the brackets after the figures of verses of some of
the Puranas given above, it would be clear that Agn Puwrana
gives a different number of the §lokas from the one given by
Puranas like Matsya or Vayu.

Upa-puranas are also said to be eighteen. Their names are
given as: Sanatkumara, Narasimha, Nanda, Sivadharma, Durvasas,
Naradiya, Kapila, Vamana, Usanas, Manava, Varuna, Kali, Mahesvara,
Samba, Saura, ParaSara, Marica and Bhargava. They do not
generally differ essentially from Mahapuranas in their contents.
They have a more sectarian character. Their nature is compo-
site. They are more akin to the local cults and historically not
as important as Mahapuranas.

Taking in view the Paficalaksana description Puranas are
divided into two classes as ancient and later. The older Puranas
like Vayu, Brahmanda, Matsya and Vispu are more loyal to the
Paiicalaksana descrition.

Haraprasad Sastri divides Purapas into six classes, viz.
(1) Encyclopaedic Puranas—Garuda, Agni and Narada; (2)
Those mainly dealing with tirthas and vratas—Padma, Skanda
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and Bhavisya; (3) Those which apparently underwent two
revisions—Brahma, Bhagavata and Brahmavaivarta; (4) The his-
torical group—Brahmanda and Vayu; (5) Sectarian group—
Linga, Vamana and Markandeya; (6) Old Puranas ‘revised out
of existence’—Varaha, Kiirma and Mastsya.

The classification of Puranas based on the Vaisnava stand-
point is found in Garuda, Padma and Matsya. Padma (VI.236.18-
21) gives the following classification :

(1) Sattvika—Vispu, Naradiya, Bhagavata, Garuda, Padma and
Varaha.

(2) Rajasa—Brakmanda, Brahmavaivarta, Markandeya, Brahma,
Vamana and Bhavisya.

(3) Tamasa—Matsya, Kiirma, Linga, Siva, Agni and Skanda,

This classification slightly differs from the one given in
Garuda and Bhavisya. Padma regards itself to be Sattvika;
Bhavisya agrees with it;but Garuda classifies Padma asRajasa (see
Giorgio Bonazzoli’s article “Schemes in the Puranas’, Purana,
Vol. XXIV, No. 1, p. 169). Padma Purana (III. 62.1 fT) states
that all the Puranas are parts of Visnu’s body, and so also are
sacred. Skanda (Kedarakhanda, 1) says that 10 Puranas describe
Siva’s greatness, four glorify Brahma, two Devi and two Hari.

Puranas give various accounts of their origin. Vayu (1.60-
61) says that before Vedas were revealed to Brahma, he had
composed Puranas. That is why Puranas seem to claim them-
selves to be equal to Vedas (e.g. Vayu 1.11—FA% Fqaeamfy
FgIh  J2EHAA; or Brakma 1.29—T1% g  Feamfw o
336fad® ). The task of the presentation of Purianas was
assigned to Siitas.

Visnu (II1.6.15fF) has a different account. Itsays that Vyasa
first divided the Veda and entrusted it to his four disciples. He
also compiled a Purana-Samhita. In it he had included tales,
anecdotes, songs etc. He taught this Sammhita to his fifth disciple,
Sita Lomaharsana or Romaharsana. He made six versions of
this Samhita and taught them to his disciples. The three known
Sarnhitas, to which additions were made by his three disciples,
after whom they are named, are: Kasyapika, Savarnika and
Samsapayanika. ‘These four were regarded as the ‘‘root-
samhitas’ ( Studies in the Epics and Puranas, p. 1i.).
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Various views are put forward about the growth of the
Purana literature. Itis maintained by some that originally there
was one Purana only as the references in Atharva Veda (XI.
7.24 and XV.6.10-11) show. In his article on the ‘“Date of the
Puranas” (Purapa, Vol. II, Nos. 1-2) Gyani says that the
Puranaliterature passed through the following four stages :

(1) Akhyana varm$a—circa B.C. 1200 to B.C. 950.

(2) Bifurcation stage—c. B.C. 950 to c. B.C. 500.

(3) Paficalaksana stage—c. B.C. 500 to the beginning of
the Christian era.

(4) Sectarian or Encyclopaedic stage—From the beginning
of the Christian era to c. A.D. 700.

Haraprasad Sastri says that in the stage after the root-sarnhitas
the number of Puranas grew to ten, and in the last stage it
reached eighteen. Amarakosa mentions the five characteristics of
Purapas. From this it may be concluded that before his
time the number of Puranas was not large; nor were they in-
flated; and they had certain matters common with Itihasa, with
which they were often linked in usage. Amarakofa and the
Puranas which gave the Paficalaksana definition took up only
those topics in which Puranas differed from Itihasas. The title
Bhavisyat Purana found in Apastamba Dharma Sitra (11.9.24.6)
indicates that during that period the term Purana had lost its
original meaning and had become a term denoting a particular
class of works. Topics like dana, $§raddha, vrata, which are
mainly the subject of Smrtis or Dharmasastras, found a place
in Puranas; and soon they vied with Mahabharata to become all-
comprehensive; and with additions being made by every genera-
tion their contents included topics on creation, e.g. one account
(Padma Purana, Srstikhanda, ch. 2) tells how the self-existent
Brahman enters Purusa or Pradhana and how Mahat is pro-
duced from Pradhana, and also how the subtle and gross
elements and the eleven organs spring up. The same Brahma,
possessing Rajas, creates all beings; having Sattva, preserves the
universe; and with Tamas being predominant, destroys it. The
Sattvika and Tamasa forms are respectively known as Visnu
and Rudra. Another account occurring in the Srstikhanda
(Ch. 6. 2-3) of Padma Purana tells how the lord of the form
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of Boar took out earth from ocean. Then came up Nagas,
animals etc. From the mind of Brahman came up gods, demons
etc. He also created other beings like sheep, cows, buffaloes etc.
Manvantaras are described and also the different yugas. The
description of the earth’s expanse, various islands and regions,
as well as of the nether regions, and of the sun, the moon etc.
seems to be exaggerated, and is at many places imaginary and
fabulous.

The genealogies begin with Manu, who was the saviour of
mankind at the time of the great flood. The first king
Vaivasvata Manu had ten sons. The account of the various
generations from Manu upto the Bharata War and also of the
dynasties subsequent to the War is given.

The chief deities of Puranas are Brahma—the Creator,
Vispu—the Preserver, and Siva (or Rudra)—the Destroyer.
The old gods except Agni and Indra have almost disappeared.
Varuna has changed his domain. In the Puranas heis the lord
of ocean. The celestial beings like Gandharvas and Apsaras-s

are present on many occasions to celebrate them with their
music or dancing.

Though either Visnu or Siva is extolled in the Vaisnavite
or the Saivite Puranas, other deities are not totally condemned.
The ten avataras (incarnations) of Visnu appear in most of the
Puranas. About the incarnations Pusalkar observes: “The
Dadavatara (ten incarnations) theory suggests the idea of
evolutionary process of human development. The fish emerges
out of the early palaeozoic seas, followed by the tortoise and
boar in the Mesozoic period. Next came the man-lion and dwarf
in the period of cavemen and bushmen. Parasurama represents
the nomadic or hunter stage and Rama and Krsna, the fully
civilised stage of city life.”” (Studies in Epics and Puranas, p. Ixi).

Though Dharma predominates in Puranas, they have not
neglected the other goals of human life. Like the orthodox
systems, the heterodox systems like Buddhism and Jainism find
a place in them.

Thus they have not left any field of human life untouched,
and so are useful for the study of early Indian life in all its
aspects—religious, cultural, social, political and historical.
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Padma Purana

Padma Purana tells us that it is called Padma or Padma
Purana because it is based on the account of the lotus (Padma)
that existed before Creation (I.1.56) or on the account of the
lotus, of which the world is full (III.1.24-25). About its im-
portance it says that itis a great holy text and gives the fruit
of all the Vedas (III1.62.24). It even claims to be equal to the
Vedas (VI.255.118). It says that every Purana is a part of the
body of Visnu, and Padma is his heart, since it is a great Purana
(I11.62.2).

The total number of verses in Padma Purana is said to be
55000, though the Venkatesvara Press Edition has a smaller
number. It has seven Khandas: Srsti, Bhami, Svarga, Brahma,
Patala, Uttara and Kriyayoga. The number of verses in each
Khanda is: Srsti-11603; Bhimi-6609; Svarga-3107; Brahma-
1068; Patala-9504; Uttara-15067 and Kriyayoga-3179. Srsti-
khanda (Chap. 1) states that it has the following five Khandas:
Srsti, Bhami, Svarga, Patala and Uttara. It does not mention
Brahma and Kriyayoga. If, in the absence of the Brahmakhanda
and the Kriyayogakhanda, the number of §lokas (as stated in
the Srstikhanda) in the Padma Purdna was 55000 and if, even
after their being added to it, the number is almost constant, it
is not altogether wrong to surmise that additions were made to
and some verses or chapters were deleted from the Purana as
has been the case with other Puranas.

The Khanda-wise contents of Padma Purana are as follows:—

I. Systikhanda (number of chapters 82) —The first chapter
tells how Sdta is asked by his father Lomaharsana, to go to the
Naimisa forest and narrate the Purana to the sages, who have
been performing a sacrifice there. Accordingly Siita goes to the
Naimisa forest and narrates Padma Purana to them. The Purina
is called Padma as it tells how the ‘lotus’ arose, how from it
Brahma came up and how he created the world.

He tells them about the birth of Vyasa and salutes him. The
chapter tells that first Brahma had produced 100 crore Puranas.
The demons Hayagriva, Sankhasura etc. had tried to snatch
them away and destroy them; but Visnu had the two incar-
nations of Hayagriva and Matsya and preserved them.
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Sata himself tells what topics will be covered by the Purana.
He tells that the cause of the world is unmanifest and of the
nature of existence and non-existence. From it Mahat and
others spring up. The golden egg from which Brahma appeared,
had a covering of water, which had that of air (Vayu), which
had that of the ether, which had that of Bhitadi, which had
that of Mahat, and which had that of the Unmanifest. From
that egg came up the world, rivers and mountains. Then follows
the description of Manvantaras and Kalpas, that of the end of
the Brahma-tree, and the springing up of the beings, Visnu’s
lying in the water and uplifting the earth, the description of
how Visnu, as a result of Bhrgu’s curse, had to go through the
ten incarnations, of thevariousstages of life (asramas), divisions
of heaven, creation of birds and beasts, recreation etc., the
account of a different creation of sages like Bhrgu, geographical
information and astronomical information like the movement
of the sun, the moon etc.

The third chapter describes the creation of the world, how
Visnu in his incarnation as Varaha took out the earth and put
it safely on water, how Brahma first created Nagas, then beasts
ete., then gods and lastly human beings. Thus the entirecreation
is described in this chapter.

The foruth chapter tells about the churning of the ocean
by gods and demons, and the curse of Bhrgu to Visnu. The fifth
chapter contains the story of Sati. The sixth tells how Daksa
first created gods, sages, serpents and other creatures. Like
Daksa, Kaéyapa also brought forth creation of thirteen types.
The seventh chapter tells about the birth of fortynine Maruts
from Diti. The eighth chapter tells how the earth was ruled
over by king Prthu, and how, therefore, it was called ‘Prthvi’.
Then it was ruled over by the wicked king Vena, who was killed
by the sages, and some other man enthroned in Vena’s place.
The chapter also gives the account of the solar dynasty. Chapters
9,10 and 11 tell about the greatness of Sraddha and contain an
account of the seven sons of Kausika, who performed Sraddha,
in a queer way. Chapters 12 and 13 describe the lunar dynasty
and the way in which Brhaspati spread the Jaina view among
the demons (see, especially verses 45ff of chapter 13). Chapters
14, 15 tell about Siva’s visits to the holy places ,his observance
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of the vow of a Kapalika at Puskara, the origin of Kapala-
mocanatirtha, the birth of Krsna and Arjuna, greatness of
Puskara and the characteristics of a brahmana. Chapters 16, 17
describe how, when at the time of Brahma’s sacrifice, his wife
Savitri did not turn up in time, Brahma married the daughter
of a cowherd brought by Visnu, how Savitri was angry, and how
she was appeased. In verses 183fT various epithets of Savitri are
given. Chapter 18 narrates the importance of the river Sarasvati
and the story of the cow Nanda to emphasige the importance of
truthfulness. Chapter 19 describes the killing of Vrtraand Kaleya.
Chapters 20, 21 describe the importance of Dvadasivrata, gifts
like Lavanacala, Gudadhenu etc., and many vows to be observed
on the Saptami day. Chapter 22 tellsabout the birthof Agastya,
Urvas$i etc. Chapter 23 contains the description of the chara-
cteristics of Visnu’s devotee, of Bhismadvadasi, and the advice
given by the sage Dalbhya to Krsna’s wives. Chapter 24 des-
cribes the vow of Angaraki Caturthi (i.e. Caturthi falling on a
Tuesday). Chapter 25 describes the Adityasayanavrata and
chapter 26 the Rohinicandrasayana-vrata. Chapters 27, 28 tell
about the importance of constructing wells, tanks etc. and plant-
ing trees. Chapter 29 narrates Saubhagyasayanavrata; chapter
30 Balikatha; Chapter 31 narrates the account of Sivasakti, the
description of the rise of Nagatirtha, and the importance of
Sraddha etc. Chapter 32 tells the story of five corpses. Chapter
33 narrates Markandeya’s story and Laksmana’s folly. Chapter
34 tells about the conclusion of Brahma’s sacrifice. Chapters
35, 36, 37, 38 contain the description of a few incidents from
Ramayana like Rama’s visit to the hermitage of Agastya.
Chapter 39 tells about the recreation of the earth. Chapters
40-41 describe the killing of Madhu, Kaitabha and Kalanemi.
Chapters 42, 43, 44 describe the birth of Tarakasura, the marri-
age of Siva and Parvati and the birth of Kartikeya and the
killing of Tarakasura. Chapter 45 describes the incarnation of
Narasirhha. Chapter 46 tells about the killing of Andhakasura
and the importance of Gayatri. Chapter 47 tells about Garuda’s
birth and his valour. Chapter 48 emphasizes the importance of
brahmanas and cows. Chapter 49 describes the importance of
good conduct. Chapter 50 contains the story of Narottama,
Chapters 55,52 tell about theimportance of a chaste woman and
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the conduct of a woman. Chapter 53 stresses the importance of
greedlessness. Chapter 54 narrates the story of Ahalya. Chapter
55 advises a man to curb his passions. Chapter 56 summarises
the accounts told in the preceding chapters. Chapters 57, 58,
59 tell about the merit obtained by digging wells, planting trees,
constructing bridges etc. The subsequent chapters (60 to 65) tell
about the importance of Amalaka and Tula$i, of Ganga and
Ganapati. Chapters 66 to 75 describe how the demons like
Kaleya, Tareya, Hiranyaksa were killed. The remaining chapters
(upto chapter 82) tell about the importance of various planets,
birth of Mangala, and the pacification of planets.

II. Bhamikhanda (number of chapters 125) : The first forty
chapters deal with the fruit of obligatory and occasional gifts.
Chapter 41 emphasizes the importance of chastity with the help
of the story of Sudeva and Padmavati. The story is continued
in chapters 48, 49, 50, 51 also. The war between the chief of
boars and king Iksvaku is described in chapters 42 to 47. The
stories of Indra and Sukala, of Krkala occupy chapters 53 to 60.
Chapters 61 to 64 describe the importance of father, motheretc.
Capter 65describes thehuman bodyin such a way that nausea for it
should be produced in the minds of the readers and thelisteners.
Fruits of good and bad actions find a place in chapters 66-68,
while enumeration of good actsis made in chapter 69. Chapters
70-71describe Yama’s world. Story of Yayati covers chapters 72-
83. Piru’s getting the kingdom is the topic of chapter 84, while
chapter 85 tells the story of Cyavana and the importance of a
preceptor. The story of Kuiijala and his four sons finds a place
in chapter 86, and is continued in subsequent chapters upto
chapter 102. Vratas like Asiinyasayana are described in chapter
87. Krsnasatanamakhyastotra is given in the same chapter. Chap-
ter 95 states the importance of dana. The distinction between
those that go to hell and those who go toheaven isgiven in chap-
ter 96. The story of the demon Hunda, killed by Nahusa, and of
Asokasundari, Nahusa’s being consecrated as the king, and the
account of Nahusa find a place in chapter 103. Kuiijala also
tells his own account, the importance of a preceptor is narrated,
and after the description of Vena’s performing a horse sacrifice
and going to heaven, the Khanda closes with the narration of
the fruit of listening to or getting recited Padma Purana.
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ITI. Svargakhanda (number of chapters 62) : This Khanda
opens with the arrival of Siita and his commencing the narration
of this Khanda (chapter 1). The second chapter describes
Brahman, Prakrti, and the origin of the world. Upto the 9th
chapter description of Sudar$ana country, Meru mountain,
of countries lying to the south and the north of Meru, of
Bharatavarsa, Jambudvipa, Sakadvipa etc. is given. Then from
chapter 10 to chapter 40 the description of various rivers like
Kaveri, Narmada, mountains and sacred places like Silabheda,
Bhimesvara, Varunesvara, Nagesvara, Kuberabhavana, Ksetra-
pala, Sukla, Naraka, Dasasvamedhika, Rudravedi, Bhrguksetra,
Vrsatirtha on the bank of Narmada, and also of the greatness
of Narmada, of Vitastatirtha, Kuruksetra, Brahmavarta,
Dharmatirtha, Yamunatirtha, Kapardesvaratirtha, Gaya,
Kotitirtha is given. Chapters 41-49 narrate the importance of
Prayaga. Chapters 50-55 describe the greatness of devotion to
Visnu, the duties of the various stages of life, prohibited deeds
etc. The last chapters tell about articles of food which ought
and ought not to be eaten, various kinds of gifts, way of life of a
Vanaprastha and of a Yati, the superiority of devotion to Visnu,
and the importance of Padma Purdna.

IV. Brahmakhanda (number of chapters 26): The Khanda
commences with the description of the characteristics of Visnu’s
devotee. Then upto chapter 17, the description of the churning
of the ocean, the comingup of the (Halahala) poison, of Alaksmi,
and Laksmi, of nectar, isgiven. A number of tales about Janmas-
tami-vrata, Laksmivrata are told. From chapter 18 to chapter
24 various expiations are told. Also the importance of Ekadasi of
Kartika and vows in Kartika, of Tulasi, Dhatri, is given. The
fruit of many gifts like that of a piece of land is stated. Chapters
25, 26 tell about the importance (of the muttering) of the name
of the Lord and that of keeping one’s promise.

V.Patalakhanda (number of chapters 117): The first 68
chapters of this Khanda narrate Rama’s life. The Khanda begins
with the request of Saunaka ete. to Siita to narrate to them the
life of Rama. Rama killed Ravana, gave Ravana’s kingdom to
Bibhisana, and returned with Sita. On way back heshowed Sita
many holy places. In the end he came to Nandigrama where
Bharata was staying. Chapter 2 describes the meeting of Rama
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and Bharata. Chapter 3 describes Rama’s entry into Ayodhya.
Chapter 4 narrates how Bharata handed over the kingdom to
Rama. Chapter 5 describes how his subjects behaved righteou-
sly. In chapter 6 Rama asks Agastya as to who Ravana was,
and how he became so valourous. Agastya in the next (i.e. 7th)
chapter tells Rama how he is anincarnation of Visnu, and how
he has made the world happy by killing Ravana. In chapter
8 Rama asks Agastya for an expiation as he has committed the
sin of killing a brahmana like Ravana. Agastya recommendsthe
performance of an Asvamedha sacrifice. Chapter 9 tells about
the requisites of an As$vamedha. In chapter 10 it is told how
Rama gets fashioned a golden image of Siti, and commences
the horse sacrifice. Chapter 11 tells how the warriors get ready
to protect the horse and how the horse proceeds towards the
east. Thus upto chapter 68, the description of the horse sacrifice
is given. Some didactic chapters like chapter 10, and the
account of Cyavana given in chapters 14, 15,16, fruit of Karma
narrated in chapter 48 are worth reading. After the account of
Rama follows the account of Krsna upto chapter 84. The secret
of the relation between Krsna and the cowherdesses, the
classification of Bhakti are told in chapter 85. Also the impor-
tance of Vaifakha is told in these chapters. Chapters 87, 88, 89,
90, 91, 92, and 93, are repetition. Chapter 87 corresponds with
the first 40 verses from chapter 92. Chapters 88 to 92 which tell
the importance of Vaisakha have been taken from the Bhimi-
khanda (ch.11ff) with a change in names. Somasarman is told
by Vasistha why he has obtained such a nice and Brahmavadini
wife (chapter 93). In these chapters many didactic and interest-
ing tales are told to impress upon the readers, the importance
of Vaisakha (chapters 94-103) . Then comes the description of
Siva-worship, wearing of Linga, ashes etc. Chapter 114 contains
anaccout of Gautama’s hermitage. Chapter 116 tells the Rama-
story which differs from the usual Rama-story. Chapter 115 tells
the importance of listening to a Purana. The chapter ends with
the enumeration of 18 Mahapuranas and 18 Upapuarnas.
He who would comment upon these should be regarded as
equal to Manu. Chapter 117 narrates the story of Akatha and
other stories.

VI. Uttarakhanda (number of chapters 255) ; The very first
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chapter tells what the contents of the Khanda are. Sankara says
to Narada that he would now narrate to him the Uttarakhanda

Out of the 255 chapters of the Khanda, the first eighteen
contain the story of Jalandhara. Then upto the 34th chapterthe
importance of sacred places, Tulasi, gift of food is stated. The
importance of the 24 Ekadasis of the 12 months and the two of
the Adhikamasa (the intercalary month) istold. This continues
upto chapter 93, in which commences the description of the
importance of Kartika, which goes on upto chapter 124. In
chapters 125 to 129 the importance of Magha is told. The
description of the various places and rivers is geographically
important. The description of even the tributaries is given in
detail. With chapter 174 ends the description of Sabaramati,
and the description of the importance of the Bhagavad Gita
commences. Visnu is depicted as narrating the importance of
the Gita. In chapter 175 he tells that the eighteen chapters of
the Gita arethe five mouths, ten hands, the belly and the two
feet of Siva. In each chapter from 175 to 192, a story referring
to each chapter of the Gita is given. Thestory is told to empha-
size the importance of that particular chapter; but unfortunately
not a single important principle of the Gita-philosophy is
reflected in any of these chapters. Two observations can be
made: (i) The common man’s level of understanding had gone
so low that he did not easily understand the important teach-
ings of the Gita, and (ii) he had implicit faith in Puranas, for
he accepted whatever they taught. With chapter 183 begins the
importance of Bhdgavata. The handling of these chapters is
better than those about Gita. With chapter 199 begins the des-
cription of the importance of Yamuna. Chapter 202 contains the
story of Dilipa. The story has a remarkable resemblance with
the story occurring in the first two cantoes of Kalidasa’s Raghu-
vamsa. The ten incarnations are described from chapter 230
onwards. Greatness of Visnu is narrated in chapter 255.

VII. Kriyayoga (number of chapters-26) : This Khanda is
the smallest one. After the first, which is the introductory
chapter, the creation of the world and the virtues of Visnu’s
devotee are narrated in the second chapter. Chapter 3 gives the
story of king Manobhadra. Then in chapter 4 follow the des-
cription of the importance of Ganga, and the story of Padma-
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vati. Chapters 5 and 6 tell the story of Madhava and Sulocana.
Then there is the description of Jagannathapuri. The remaining
chapters describe the importance of Tulasi, Silagrama, Ama-
laka, Ekadasi, etc. and the Khanda ends with the description
of Kali, in which virtuous people will be ridiculed, population
will grow enormously, and young girls of five or six years of
age will conceive! But all thesins, the Purana, tells, can be
destroyed by uttering the name of the Lord.

The last part of the Khanda stresses the importance of this
Khanda. It also says that he who will write down or cause
someone else to write it down will have the fruit of worshipping
Visnu. This Purana is very charming, and may the Lord be
pleased with it.

A glance at the contents would show that Padma Purdna is
Vaisnavite in nature. It asks a person to serve Visnu’s feet only
(I1.5.10). Those who utter Visnu’s name are meritorious (IV.
10.66). The characteristics of the devotee of Visnu are given at
the beginning of Brahmakhanda. The story of Ajamila empha-
sizes the importance of the utterance of Visnu’s names (III.
31.107). Svargakhanda (chapter 60) tells that the best Bhaktiis
Vignu-bhakti. Uttarakhanda narrates the greatness of Visnu in
chapter 255. He is depicted as narrating the Bhagavad Gita in
the same Khanda (chapter 174). The story of Pundarika given
in the 80th chapter of Uttarakhanda tells the importance of
Visnu-bhakti. He is said to be the highest god. The Visnu-sahasra-
nama given in chapter 71 of Uttarakhanda, and its importance
stated in the next chapter of the same Khanda, point to the
same conclusion. Though the Purana makes such statements as:
‘That brahmana, who is not a devotee of Visnu, is said to be a
heretic’ (VI. 262.27), yet it shows religious tolerance. It says
that those who look upon Visnu and other deities as one are not
reborn (IIT. 50.106). As already noted, Visnu himself tells that
the various chapters of the Gita are the limbs of Siva’s body
(VI. 175). Thus the Purana, though mainly teaching Visnu-
bhakti is not entirely sectarian. It divides Bhakti into three
classes as Laukiki, Vaidiki and Adhyatmiki,

Tirthayatras or visits to sacred places are said to give great
religious merit. Svargakhanda (Ch. 10 to Ch. 40) gives
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the description of many sacred places like Siilabheda,
Dasg¢agvamedhika, Gaya and the merit obtained by such visits
which is said to be very great. For example Padma Purana states
(1.38.2) that by merely going to Gaya one gets the reward that
one would get by performing a horse-sacrifice. Chapters 41 to
49 of Svargakhanda are devoted to the narration of the impor-
tance of Prayaga.

Like visits to holy places, vratas also are said to lead a
human being to final beatitude with no more rebirth. The
Dvadasivrata in Srstikhanda (chapters 20-21) or Saubhagya-
Sayanavrata described in the same Khanda (chapter 29), or the
Janmastami-vrata or Laksmivrata narrated in Brahmakhanda
(chapter 17) or that of Vai§akha given in the Patalakhanda
(chapters 85-86) are some of the many examples which stress
the importance of vratas, and which are some of the very im-
portant and highly fruitful vratas.

Like visits to holy placesand observance of vratas or vows,
dana or giving gifts is emphasized by Padma Purdpa. The first
forty chapters of Bhiimikhanda deal with obligatory and occa-
sional gifts. Also chapter 95 of the same Khanda stresses the
importance of dana. Observing a fast and then giving a gift is
said to be equal to the performance of sacrifices (III. 21.29).
In chapters 18 to 24 of Brahmakhanda fruits of many gifts like
a piece of land are stated along with various expiations etc. The
gift of food is highly praised (VI. 33). A householder is asked to
give as much food to an ascetic as would fill his begging bowl
(V. 15.140-141).

Sraddhas and expiations also find a place in the Purana.
Sraddha or offering of oblations to the dead ancestors is said to
be meritorious. Theinstitution ofexpiation should not be looked
down upon. It accepts the universal principle ‘To err is human’
and gives opportunity to every erring soul to correct himself.

From the literary point of view, it may be said that Padma
Purana is not very difficult to be understood by a person who
has some grounding in the Sanskrit language. Padma Puranadoes
not have that literary charm which Bhdgavata Purdna possesses.
For example, the story of Ajamila is handled by Bhagavata in a
better way. The Padma handles it rather cursorily.
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There are certain grammatical irregularities. Wrong forms
like lapapsye for lapsyase (1.17.48), jago for jagau (I.30.67),
kurate for kurute (I.20.45), vandya for vanditva (I.43.35b),
use of a wrong gender like divasam for divasah (II1.31.170),
lack of agreement between the subject and the verb in a sen-
tence (IIL.39.85) are to be found in the Purana; but when the
bulk of the Purana is taken into consideration, theyare negli-
gible.

The Purana contains a number of subhasitas. A few examples
of such subhdsitas are I11.23.5, II1I.31.89, 95;111.31.174,175;
60.24; 1V.5.30 etc.

Certain descriptions have a poeticaroma, e.g. thedescription
of women in II1.21.65ff. Alliteration like the one in III[.20.42 is
rare. Certain definitions like those of the virtues like Ksama
(forbearance), Satpa (truthfulness), Dambha (religious hypo-
crisy) given in the 54th chapter of Svargakhanda are epigram-
matic and precise.

Padma Purdna is neither the work of one author, nor does it
profess to abound in poetic excellences. It would not, therefore,
be justifiable to judge it as a work of poetry.

It is not easy to decide the date of Padma Purana. There are
clear indications of additions and omissions. It has already been
shown above, while discussing the number of Khandas and
verses in Padma Purapa, that certain portions were added to or
taken away from the Purana. A glaring example of contradiction
noticed in Svargakhanda (chapter 50) would suffice to show
that it is not the work of one hand. Verses 20b-21a of chapter
30 of Svargakhanda tell that those who look upon Visnu and
other deities as one are not born again, while verses 22b-23a of
the same chapter say that those who look upon Visnu and other
deities as identical fall into hell. Sometimes the smooth, easy
flow of the narration is marred by a clumsy construction (IV.
6.33).

To sum up, Padma Purana does not belong to the class of the
ancient Puranas like Visnu, nor is it historically important like
Brahmanda. Like Skanda and Bhavisya it mainly deals with vratas,
danas, tirthas and lays special stress on Vispubhalti. Its contri-
bution may be said to lie in the fact that like other Puranas of
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its class, it emphasized Bhakti, relegating Ffidnamarga to a
secondary position. For $iadras and women it recommended
what was called the Pauranika Dharma. As the influence of
Puranas went on increasing, the Vaidika Dharma gradually
receded, and, the Dharma or way of life taught by Puranas,
which was upto then supposed to be inferior, came to the fore-
front, and Puranas, like the Gita, taught that people should not
hanker after worldly gains, but should do their duty sincerely,
dedicating it to God. The message of Padma Purana is not differ-
ent (VI.53.4-9).



I SRSTIKHANDA
(Section on Creation)

CHAPTER ONE

Introductory

1. May the water of the Puskara lake purify you—the
water which is clean; which is clear like the moon; in which
foam is produced by the commotion of elephants’ trunks and of
crocodiles; which is frequented by the chief Brahmanas engaged
in the (observance of) vows and restraints for the realisation
of Brahman; which is sanctified by the sight of Brahma adorned
by Omkara and the Lord of the three worlds; which is delight-
ful due to (its being fit for) enjoyment; and which removes evil.

2. Lomaharsana? said to Ugrasravas, Vyasa’s highly intelli-
gent pupil (well known as) Sata who was sitting alone:

3. “O son, go to the hermitages of the sages and explain
in brief to them, who will (i.e. when they) ask you, the duties
(Dharmas) which you have heard from me in detaii.

4. O son, I have narrated to you all the Puranas which I
had obtained (i.e. heard) from Veda-Vyasa; narrate them in
detail to the sages.

5-6a. (Tell them) how at Prayaga the great sages asked
the Lord (about Dharma) ; (how) on being asked by them who
were desirous of knowing Dharma and of going to an auspicious
country they were advised by the Lord desiring (their) welfare:

6b-7. ‘Go carefully and with restraint after this rotating,
matchless wheel, of a good nave, of a divine form, moving

1. Lomaharsana: also Romaharsana; the pupil of Vyasa, who taught
him the entire Itihisa and Purina, in which he earned great proficiency
(Mbh. Adi. 1; Vayu 1.45, 2.4). He propogated the knowledge of Itihisa
and Purédna that he obtained from Vyiasa (Bhagavata 1.4.22; Visnu 3.4.10;
Vayu 1.60.16; Brahmanda 2.34 etc. Vayu 1.1.13 gives the derivation of his
name).
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effectually [ or (capable of) going (even) to Satya Loka], of
an auspicious pace, and you will reach the place that is bene-
ficial.

8. That region in which the rim of the wheel wears out
should be regarded as holy.” Thus spoke the Lord.

9a. Having thus spoken to all the sages, he again dis-
appeared.

9b. It was Gangavartasamahara (in the place where there
was a group of the eddies of the Ganges), where the rim (of
the wheel) wore out.

10. At that timethe sages were performing a sacrificial
session in the Naimisa forest. Go there and speak to the sages
who (will) ask you to clear their doubts about Dharma.”

11-12a. Having gone from that place and having approach-
ed the best sages, bowing to them respectfully with palms join-
ed in reverence and adoring them,that wise and intelligent
Ugrasravas pleased the sages by salutation.

12b-13a. Those sacrificers too, along with their colleagues,
were pleased with the magnanimous one, and together duly
offered him homage.

T he sages said :

13b-14a. O Sita, whence have you come ? From which
country have you come here ? O lustrous one like the gods, tell
us the purpose of your arrival.

Siata said :

14b. I was ordered by my father, the intelligent pupil of
Vyasa (thus) :

15-16a. ‘Going to the sages wait upon them and tell them
whatever they ask you.” The revered ones (therefore) may tell
me which story I (should) narrate—Purana or Itihasa, or if I
should describe the various kinds of duties (dharmas).

16b. The best sages heard the sweet words uttered by him.

17a. Then in them arosea desire to listen to Purana.

17b-19a. Seeing that very confident learned Laumaharsani,
the chief of the sages, Saunaka by name, adept in all branches
of knowledge, an intelligent teacher of profane knowledge and
(the philosophical treatises viz.) the Aranyakas, depending
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upon their intention (anticipating what the sages wished), and
desiring to hear the religious observances, said :

19b-20. ““O highly intelligent Sita, for (learning) Itihasa
and Puranas, you had properly waited upon revered Vyasa,
the best among those who know Brahman. You drew (towards
you) his auspicious mind attached to the Puranas.

21-23. O highly intelligent one, these eminent brahmins
have now a desire to listen to the Purana. Please, therefore,
narrate it to them; for all these noble ones belonging to diffe-
rent families have gathered here. Let these teachers of Veda
hear their own portions (of history) narrated in the Purana.
During this entire lengthy sacrificial session narrate them to
the sages. O you very intelligent one, narrate the Padma
Purana to all of them:

24. How was the lotus produced ? How did Brahma come
into being there ? Narrate, in due order, how, He, after having
sprung up (from the lotus) effected the creation ?”

25. Thus asked, he replied to them in sweet words: Ugra-
§ravas, the son of Romaharsana spoke to them exquisitely and
logically:

26. “By this encouragement of yours, I am pleased. I am
favoured by you who are conversant with Purana and who
have mastered the entire Dharma.

27a. I shall narrate to you the entire well-known signi-
ficance of the Purana as I learnt it (from my father).

27b-29. This is the Sata’s duty from primeval times as per-
ceived by the good to record the genealogies of gods, sages and
kings of unlimited prowess and the eulogies of the noble who
are seen in Itihasa and Puranas to be the declarers of sacred
lore. The siita has no authority whatsoever over (the teaching
or reciting of) Vedas.

30. When the sacrifice of the noble Prthu, son of Vena,
was in progress, Magadha and Sita praised that king.

31la. Being pleased (with them), the large-hearted king
granted them a boon:

31b. (He gave) the Siita-country to Siita and the Magadha
(country) to Magadha.

32-33a. The one born of Siti is known here as Sita, When
a sacrificial session in honour of Indra proceeded, and Brhas-
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pati was conjoined with (other) planets, that (offering) to
Indra (was mixed up with that meant for) Brhaspati (and)
there Sata was born.?

33b-34a. As the preceptor’s powerful offering got mixed up
with the offering in the pupil’s hand there arose the mixed
castes due to the mixing up of lower and higher streams.

34b-35. Those here who were born of a Ksatriya father
and a brahmin mother formed a different group though (hav-
ing) similarity with the former (i.e. Sata).? To subsist on a
Ksatriya’s profession is the secondary duty of a Sita.

36. Here (in this world) Brahmins have delegated to me
authority over the Puranas. Having perceived Dharma, you,
the declarers of Veda, haveasked me thus.

37a. Therefore, I shall narrate to you properly the Purana
revered by the sages on the earth.

37b-38. The mind-born daughter of the Pitrs® got united
with Indra and was cursed by the Pitrs. Resembling Arani,
the cause of holy fire, she got into the womb of a fish.

39-42a. From her by Parasara the purified soul, Vyasa, was
born. I salute that Real one, the Creator, Visnu, the Ancient

1. Vayu 6.136.137 and Brahminda 6.161, 162b, 163a tell how the
offering meant for Indra got mixed up with the one intended for Brhaspati.

2. «The Sita mentioned here is not the caste that was described as the
offspring of a ksatriya father and brahmana mother; that was a later appli-
cation of the term. This Sita was a bard like a Magadha....” (Ancient
Indian Historical Tradition, F.E. Pargiter, p. 16). Vayu 1.31-32 and Padma
1.1.27.28 state the duties of the Sita. They were required to preserve the
genealogies of gods, sages and illustrious kings, and also the ballads about
famous men, belonging to olden times.

3. ¢The mind-born daughter...” According to the Mbh ( Adi. 63) she is
not the mind-born daughter of the Pitrs, but the daughter of Uparicara
Vasu and Girika. An apsara named Adriki, who, as a result of a curse, had
turned into a female fish swallowed the semen of the king. Thedaughter that
was born of her was named Kali, Satyavati etc.

Vyasa was the son of this Satyavati and Parasara. He was 'born irn
Yamuna-dvipa; so he came to be called Dvaipayana (Mbh. Adi.60.2). He is
called Puriana-pravakta (Vayu. 1.1; 1.60 etc.). Inevery Dvapara one Vyasa
is born. He composed 17 Puranas, but not being content with this feat, he, at
the behest of Narada, composed Bhigavata, and taught it to Sita (Padma,
Uttara-khapda 198),



1.1.42b-52 5

Purusa, who conforms to the Vedic words, who had taken a
human form, and who was extolled; whom, as soon as He was
born, the Veda with allits collection stood by; who employing
the churning-rod of his intellect produced in the world thelight,
viz. the moon in the form of the Mahabharata from the ocean
of the sacred lore.

42b-43a. If these three, viz. Bharata, the sun and Visnu
were not there, what would have been the plight of the world
blind with the darkness of ignorance ?

43b. Know Krsna Dvaipayana to be the Lord, viz., Nara-
yana.

44a. Who else but the Lotus-eyed one (i.e. Visnu) would
be the author of the Mahabharata ?

44b-46. From that teacher of the Veda, the Omniscient
one of bright lustre and revered in all the worlds, I learnt the
Purana. Of all the branches of knowledge, Brahma first called
to His mind Purana—the best in all the worlds, the cause of all
knowledge, the means to the three goals of human life (viz.
Dharma, Artha and Kama), and of an expanse of a hundred
crores (of verses).

47. At the order of Brahma, Ke$ava in the form of a
horse, brought back the Vedas when all the worlds had nothing
left in them.

48. The Asura had kept to himself after having snatched
away the Vedangas, the four Vedas, the entire religious litera-
ture with the extensive Purana and Nyaya (treatises).

49. At the beginning of Kalpa, Ke$ava in the form of Fish
snatched it back in the ocean of water; (and) remaining in the
water, the Omnipresent one narrated the whole of it (to
Brahma).

50. The Four-faced one (i.e. Brahmadeva) having heard
it (from Kesava)narrated the Vedas to the sages. Then, Purana
became the source of all the sciences.

51-52. Then Brahma, the Supreme Ruler, seeing after (a
lapse of) time the lack of apprehension of the Purana (by
people), sang it, in the form of Vyasa at the measure of four
lakhs (of verses) in every Dvapara Yuga to (re-) collect it;
then dividing it into eighteen parts He brought it tolight in
this world.
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53. Even now in the worlds of gods its expanse is a hund-
red crores (of verses) ; the same is put here in an abridged form
in four lakhs (verses).

54. I shall narrate the greatly meritorious Purana called

Padma having fiftyfive thousand (verses) having (i.e. divided in)
five Khandas.

55-56. There (i.e. inthe Purana) would be (i.e. there is)
Srsti-khanda at the beginning; after that (there is) Bhiini-
khanda; after that (follows) Svarga-khanda; then (comes)
Patala-khanda; after that comes the fifth khanda known as
Uttara-khanda (which is) the best. This alone isMaha Padma
that has come up and full of whichis the world.

57-60. Because the Purana is based on the account of it
(i.e. the Padma), it is therefore called Padma. This Purana is
pure and spotless due to the greatness of Visnu; (and) which,
Hari, the God of gods first narrated to Brahma; and which-
ever portion Brahma had formerly narrated to Marici that
(much) alone Brahma narrated as Padma in the world. That
(Purana), the refuge of all beings, is called Padma by the wise.
That is Padma; in it fiftyfive thousand verses are read (i.e. form
the text), It is narrated in five Parvans in an abridgement made
by Vyasa.

61-63a. The first Parvan is ‘Pauskara’ in which Virat
Himself is (described to be) born; the second is ‘Tirthaparvan’
based on (the accounts of) the groups of planets. The third
Parvan records the (accounts of) kings (giving) ample gifts
(to brahmanas). In the fourth is narrated the history of dynas-
ties. In the fifth the essential nature of final Bliss and of every-
thing (else) is narrated.

63b-64a. In the Pauskara (Parvan the description of) the
creation of nine kinds and of Brahma’s being the Creator of all
gods and sages (is given); and also (the description of) the
matchless creation of the fathers (is given) .

64b. In tlesecond (Parvan) the mountains and the seven
islands with the seas (are described) .

65. In the third one the creation of Rudra and Daksa’s
curse (are described) ; while in the fourth one the creation of
kings and the narration of all genealogies (find a place).
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66. In the last one the characteristic sign of absolution
and the description of the science of final emancipation (occur) ;
all this (is to be found) in this Purana. O Brahmanas, I shall
recount it to you.

67. This (Purana) is sacred; is the treasure of glory; it
is (i.e. would be) extremely dear to the ancestors; it always
makes God happy and destroys (even) the great sin(s) of men.”

CHAPTER TWO
Contents of the Section on Creation

Sita spoke :

1. Isalute the Lord of all human beings and of the entire
world, of the form of Creation and the Knower of Pradhina
(i.e. Samkhya Prakrti). He creates this disposition in me.

2. He, the Creator of the worlds, the Knower of their
essential nature, conversant with Yoga (-doctrines), resorting to
the concentration of mind created all immobile and mobile
beings.

5. Being desirous of knowing the story of the Purana I
submit myself to Him—the unborn, the creator of everything,
the Lord of souls, the Observer of the worlds, and the Supreme
Ruler.

4.6. Being well-disposed, having saluted with a concentra-
ted mind Brahma, Visnu, Siva, Indra, the Guardians of the
Quarters of the world and the sun; and also the magnanimous
Vasistha, the greatest among the sages and Jatukarnyal, with
penance shining on his face, in the Caksusa (Manvantara) ;

1. Jatukarnya: ¢The Jatukarnyas were a Vasistha gotra (Matsya
200.19; Vayu 1.9-10; but see Bhagavata IX.2.21). This nameis a patronymic,
and so there were several of the name. Jatukarnya or Jatukarna is said to
have taught Vyisa the Veda (Vayu 1.44; Harivarhsa 42, 2364), and the
Purana (Brahmanda i. 1.11)” (Ancient Indian Historical Tradition, p. 217).

The Manu is called Caksusa because he was born from the mouth of the
Highest Lord (Markandeya Purana 76.2).
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and having saluted the revered Vyasa, the Creator, the ancient
Purusa who acted according to the words of Bhrgu (I shall
narrate the Purana).

7. From Him, the declarer of the Vedas, the omniscient
one, adored in all the worlds and of glowing lustre, I heard the
Purana.

8. It is a certainty that Unmanifest Eternal Cause, of
the nature of being and non-being, creates all distinctions upto
Mabhat.

9-10. In the golden egg, the excellent birth of Brahma
(took place) first. The egg was covered by water, and water
by light (or heat). It (i.e. light) was covered by air; air
by ether; that by the source of the elements (i.e. Aham-
kara); that source of elements too was covered by Mahat,
and Mahat by the Invisible.

11. And the coming into being (appearance) of the worlds
in the egg itself is described; then follows the description of the
coming into existence of rivers and mountains.

12. Then (follows) the description in brief of the periods
of Manus?! and of the Kalpas, (and also) of the extinction of the
Divine Tree and the creation of the beings by Brahma.

13. The passage of the Kalpas, the fixing of the world,
Visnu’s sleeping in the water and the lifting up of the earth
again (are also narrated).

14. Visnu’s passing through ten existences (i.e. the ten
Incarnations) due to Bhrgu’s curse?; the arrangement of the
Yugas (ages of the world) ; the division of (human) life into
all the stages (are described).

15. The distinction in the conditions of the mortals moving
in heaven (after death), as well as the origin of beasts and
birds is narrated.

16-17. And also etymology and ritual (find a place here)
and the inclusion of sacred study (is done); in the same way

1. A manvantaraissaid to be the period of a Manu and the gods
(Padma, Srsti-khanda 3.12fF.).

2. The curse pronounced by Bhrgu on Visnu is attributed to different
causes in Devi Bhagavata (4.11.12) and Padma, Bhimikhagda 121.
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Brahma’s wilful dissolutions and creations, and also His three un-
wilful secondary creations (are recounted) ; and (how) Brahma
conceived the worlds (is told); and the rise of Bhrgu and others
from Brahma’s mouth (is described in the Purana).

18a. The interval beiween two Kalpas is narrated and the
period of transition between two creations (is described).

18b-19. The description of the origin of the progeny of
Bhrgu and other sages (as given here) and the greatness of the
Brahmanical sage Vasistha is narrated; then follows the
glorification of Svayambhuva Manu.

20. (Account of) the creations of Nabhi and the noble
Rajas (is told). The enumeration of the islands!, oceans and
mountains (is also done).

21. The=inclusion among the seven of the various islands
and oceans according to their arrangement and the residents
thereof are described (in the Purana).

22. Also the regions thereof, along with the rivers and
mountains, as well as the islandslike Jambi Dvipa, surrounded
by seven seas (are described).

23-25. {The accounts of) these worlds in the egg and the
earth with its seven islands (are given) ; the movement of the
sun and the moon and of the planets (and other) luminaries
also due to the power of Dhruva is narrated; the good and bad
fortune of the beings (isnarrated), and (the description of) the
sun’s chariot fashioned for a purpose by Brahma Himself, in
which (chariot) regulated by him, the revered sun moves (is
given). (It is also told how) the chariots of the sun and others
proceed from Dhruva only.

26a. (The Purana narrates how) He created Simsumara in
whose tail Dhruva remains.

26b. Destruction coming at the end of creation and
creation at the end of destruction (are described).

27. Itis not possible to give in detail the account of gods,
sages, Manu and the host of fathers; so it is narrated in brief.

28. The narration of godsand kings, past and future, in

1. The seven islands are : Jambi, Plaksa, Sialmala, Kusa, Krauiica,
Sika and Puskara.
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the periods of (various) Manus is similar to that in the (period
of) Svayambhuva (i.e. the first) Manu.

29. The ‘dissolution-and-recreation’ of the beings conceived
to be of three types is called Naimittika, Prakrtika, and Atyan-
tika,

30. Drought and the terrible fire of destruction from the
sun, and the clouds causing general inundation, and also the
night of the Highest Lord (are described).

31. The characteristic mark of the period intervening
between the end of one Yuga and the commencement of an-
other is described and especially that of Brahma; also the
description of the beings and seven worlds (is givenin it).

32. T shall describe here (i.e. in the Purana) the hells like
Raurava of the Sinners (i.e. where the sinners go); also the
consideration of the end of one and all beings.

33. (It contains) the secondary creation of Brahma and
the description of the total destruction; and the destruction of
even the great beings in every Kalpa.

34. Having perceived after proper calculation (I shall
describe) the evanescence of even Brahma, and also the depra-
vity of the enjoyments and the painfulness of the worldly
existence.

35-36. (The Purana describes) (how) salvation is difficult
to attain, and (how) faults are noticed through detachment
and (how) Reality, discarding the manifest and unmanifest,
remains in Brahman. (The Purana tells) how the untinged
one called Viriipa, after realising the diversity, and having gone
beyond the three miseries is happy and then, remains in it
(ie. Brahman). ‘Experiencing the joy of Brahman he is afraid
of nothing’. A full and proper description of the proof for such
(statements) is given (here).

37. Init (lit.in which) the changes pertaining to the
world like creation and dissolution are described; also the
active worldly life and the fruits of resignation of worldly acts
(are described).

38-44. (It describes) The origin of Vasistha; also the
birth of Saktil; his destruction by Kalmasapada, the son of

1, Sakti : Eldest son of Vasistha and Arundhati. Adrsyanti was his wife
(Bhagavata 4.1.41; Mbh. Adi 192.11). He defeated Visvamitra in a sacrifice
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Sudasa, through the act of Vi§vamitra; the birth of Parasara
the Lord from Adrs$yanti; also how Vyasa was born of the
daughter of the Pitrs, and how Suka was born; also of his
intelligent son; how Parasara was very much hated by Vi§va-
mitra; (how) fire prepared by Vasistha with a desire to kill
Visvamitra was destroyed by intelligent Kanva—the Lord of the
brahmanas and non-brahmanas—desiring the welfare of Vi§va-
mitra, to reconcile (the two sages). How Vyasa, the Lord,
favouring all, divided one Veda of four quarters into four parts;
how his pupils and their pupils again divided (the Veda) into
(various) branches; (how) the Lord (i.e. Vyasa) was asked by
the best sages at Prayaga and (how) those sages longing for
Dharma, were advised by Krsna (Dvaipayana Vyasa).

45a. O best sages, all this is correctly told (in the Purana).

45b-46. So also (is told) the best course of the world of (i.e.
as practised by) the sages always practising Dharma, which was
in ancient times narrated to the noble Pulastya by Brahma and
by Pulastya to Bhisma at Gangadvara.

47. The narration or the listening to and especially the
assimilation ofthis Purana is blessed, leads to fame, prolongs
life and destroys all sins.

48. To the brahmanas Sata declared in detail and in due
order this Purana which was formerly narrated by Brahma.

49. There is nodoubt that he,who, withhis senses subdued,
would study with proper understanding (even) a part of this,
has studied the entire Purana.

50. He, who knows the four Vedas, along with the Angas
(i.e. certain classes of works regarded as auxiliary to the Vedas)
and the Upanisads and knows the Purana also, is wiser than the
one (described above).

51. One should nourish Veda with Itihasa and Puranas.
Veda, thinking ‘he would deceive me’, is afraid of a (person) of
little learning.

at the house of Saudasa. Jamadagni again endowed Visvamitra with power.

Then Visvamitra burnt him with the help of Saudisa. At the time of his

death Adrsyanti was carrying. She gave birth to the celebrated Parasara. In

;hc2 pé'esent Manvantara the name of the 26th Vyasa is Sakti. (Matsya iii.
.12-18) .
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52. And having studied (even) one chapter (of this Purana)
narrated by Brahma himself, one would be free from calamities
(even) after having met with them and would get the desired
course,

53. It tells about the old tradition; so it is called Purana.
He who knows its derivation is absolved of all sins.

The sages said to the Sita:

54-58. How did the revered sage Pulastya, Brahma’s mind-
born son, whose sight is difficult to be obtained, come in contact
with Bhisma? It is a a great wonder, O Sita, O highly intel-
ligent one. Tell us how that great sage was propitiated by that
ksatriya (i.e. Bhisma). What kind of penance or what other
religious observances did he practise by which that brahmanic
sage talked to him in such a way that he explained to him a
section or halfa section or the entire (Purana)? O fortunate one,
tell us, in which place and in what condition the revered one
was seen by him? We are ready to listen to it.

Sita Said :

59-61. Where the Ganges, the benefactress of the good, the
purifier of the world, having broken (open) the mountain,
flowed forth, there—at the great sacred place—(named)
Gangadvara, Bhisma, devoted to the forefathers, desirous of
listening to (the Purana), remained, for a very long time in the
religious observances of (i.e. practised by) the great, for full
hundred years, meditating with great concentration on the
Highest Brahman, and bathed thrice (a day).

62. God Brahma was pleased with the noble one who
gratified the forefathers and gods with self-recitation, and who
subdued himself.

63-65a. Brahma said to his son Pulastya, the best among
the sages: “‘Such as you are, ward off from penance that brave
Devavrata Bhisma, a descendant of the Kuru-family, and tell
him the reason (for doing so). The blessed one has remained
(there) meditating upon his forefathers. What desire his mind
has, fulfil it; do not delay.”

65b-66. Having heard the words of Brahma, Pulastya, the
best of the sages, having come to Gangedvara, said (these)
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words to Bhisma: ‘“Welfare to you; ask for whatever boon is in
your mind (i.e. you think of asking).

67. O warrior, god Brahma himself is pleased with your
penance. I, who am sent by Brahma, will grant you yourdesired
boons.

68-69. Bhisma too, having heard those words pleasing to
the ears, opening his eyes and seeing Pulastya standing before
him, (and) having saluted the best sage with the eight parts of
his body and the entire body touching the earth, and thus
bending, said:

70. “Today my birth is fruitful; and this day is very
auspicious (as) here I have seen your feet adorable for the
world.

71. And I have obtained the fruit of my penance since I
have seen the venerable one, the granter of the boon, who has
especially arrived at the river-bank.

72-73. I have made ready this comfortable seat; (please)
be seated. 1n the offering-vessel made of Palasa-leaves is the
respectful offering with (i.e. consisting of) sacred dirva-grass,
rice grains, flowers, barley and milk, for of yore the sages have
recommended such an offering consisting of eight articles.”

74. Having heard these words of Bhisma, of unlimited
lustre the revered sage Pulastya, the son of Brahma, sat on the
seat.

75. Being pleased with him of good behaviour and being
delighted the revered one liked the seat with the water offered
for washing the feet and the (contents of) the offering-vessel.

Pulastya said:

76. You are a truthful munificent king, true to your word,
modest, friendly, of a forgiving nature, (and) powerful in
controlling the enemies.

77. O sweet-speaking one, you are conversant with
religious law, grateful, kind. (You) honour those who deserve
honour. You are intelligent, hospitable to the brahmanas (and)
kind towards the good.

78. O child, I am pleased with you who are always intent
on obeisance. Tell me, O blessed one, what I (should) tell
you.
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Bhisma said:

79. O revered one, tell me during which time the vener-
able lord lived and formerly made the creation of gods and
others.

80. (When) did revered Visnu (effect) the preservation ?
How was Rudra creaetd ? and how were the sages and gods
created by that magnanimous one ?

81. How (were) the earth, the sky, these oceans, the is-
lands, the mountains, the villages, the forests and the cities
created (by him) ?

82-83. Tell me how (i.e. in the order in which) the lord
created the ascetics, the (ten) lords of created beings, and the
seven distinguished sages, the castes, wind, old places, Gandharvas;
Yaksas and demons, holy places, rivers, planets like the sun and
stars.

Pulastya said:

84-85. He, the best among the best, the greatest, the
supreme spirit—Brahma—without any form or complexion,
destitute of any attribute, decay or destruction, change, increase
or birth, (and also) void of all qualities, alone shines.

86. He is regarded to be living equally everywhere, and is
said to be matchless. The learned declare him to manifest him-
self in the form of Brahma.

87-88. Having saluted him, the mysterious, supreme,
eternal, unborn, inexhaustible, immutable one, that has remai-
ned in the form of time, I shall tell you, how having first risen
from the lotus-bed, the lord of the world brought the creation.

89-91. Oking, at the time of creation, Mahan, of three
types, viz. Sattvika, Rajasa and Tamasa also, came out, endowed
with the marks of the three constituents.

This Aharhkara—resembling the principle of Pradhana, and
enveloped by seeds etc. of three types (viz. Vaikarika or
Sattvika, Taijasa or Rajasa and Bhutadi or Tamasa) arose from
the principle of Mahat. (From it arose) the five elements and
organs of sense, along with the organs of action.

92. Ishall narrate the nature of each one (of the five
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elements, viz.) earth, water, and fire, air and Akasa in
succession.

93. Akasa has the quality of sound; Bhiitadil covered the
sky; Aksaa, being effected, created the quality of touch.

94. This Vayu is indeed powerful; touch is regarded to be
its quality. Akasa, having sound as its quality, covered the
quality of touch.

95. From that Vayu being effected, created the quality
of form: that (arising from Vayu) is of the form of lustre; itis
said to be having form as its quality.

96. Vayu, of the nature of touch, covered (lustre having)
the quality of form; lustre too, being effected created the quality
of water.

97. The quality of form covered the water arising out of it.
The water being effected, created the quality of odour.

98. From it comes into being the aggregate (i.e. the earth).
Odour is regarded as its quality; the sense-organs are said to
be (arising from) Tejas. The ten of sense and action organs are
products of the Sattvika (Vaikarika Ahamkara).

99. Here (i.e. of the organs) mind is the eleventh. The
sense-organs are said to be Vaikarika. ( They are:) Skin, eye,
nose, tongue, and ear is the fifth of these.

100-102. The function of these is said to be the apprehen-
sion of sound etc. (The other are:) speech, hands, feet, anus,
and the fifth of these is the sex-organ. The characteristics of these
in reverse order are: discharge, manual work, movement and
speech. Akasa, air, fire, water and earth are, O brave one,
endowed with the successive qualities of sound etc.; therefore,
the specific objects (or particularities) are said to be tranquil,
violent and stupid.

103. Then being of diverse strength, and separated, they
were unable to procreate without wholly coming together.

104-105. Having come together, by mutual contact and
inter-dependence, having the target of one aggregate, comple-
tely being united, by being controlled by the Purusa, and by

1. Bhitadiis theTamasa Aharhkara. Aharhkara is said to be of three
types: (i) Vaikarika or Sattvika, (ii) Taijasa or Rajasa, and (iii) Bhatadi
or Tamasa.
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the favour of the invisible (Prakrti) (when favoured by the
Avyakta), (they) beginning with the Mahan etc. and ending
with the specific objects effect the egg.

106-110. That (egg) gradually manifested is like a water-
bubble. In it, Brahma himself, whose form is invisible, (who
is) Janardana of a visible form, remains in the form of Brahman.
Of him, the great-souled one, Meru was the foetus, the (other)
mountains were the outer skin of the embryo and oceans were
the(foetus-) fluid. In that egg, O warrior, there were the islands,
seas, and and the whole universe with the luminaries, with gods,
demons and human beings. The egg has water, fire, air and
ether (Akasa) concealed within and is, from outside, covered
by Ahamkara and by the ten powers! (i.e. ten organs) and
Aharhkiara (is covered) by Mahan. O prince, Mahan, with all
these, is covered by Avyak:a.

111. The egg is endowed with all these covers and all beings
as the coconut seed is covered by external scabbards.

112. Brahma himself proceeds towards the creation of the
world, and protects the creation yuga after yuga, as long as the
kalpa is regulated.

113. That god Janirdana, all alone, enjoying pleasure,
possessing virtues, of unlimited valour (now) gets an appel-
ation.

114-115. At the end of the kalpa, O best of princes, he
increases darkness and takes up a terrible form, and being very
ferocious, eats up all beings; and, when the world becomes but
one ocean, he, having eaten up all beings, and having assumed
his own full form, sleeps on the bed of the serpent.

116. Being awake, he, taking up the form (of Brahma)
effects the creation. For creating, maintaining and destroying
(the world he takes up) respectively the forms of Brahma,
Visnu and Siva.

117. The creator creates himself, and Visnu protects {the
world) that is to be protected, and the lord himself, the with-
drawer, is withdrawn (into himself).

118. Since he, the immutable one of a universal form, is

1. Guna: the five subtle organs of perception, five subtle organs of action
and the mind are the eleven saktis or gunas of Aharnkara.
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the lord of (all these) elements—earth, water, and also fire, air
and ether, therefore beneficial creation etc. proceed from him
only.

119. He—having the entire (world) as his form through
such states as Brahman etc., the Supreme Being, the best one,
the giver of boons and the worthiest—alone is the creation
and the creator; he is the cne that protects what is to be
protected.

CHAPTER THREE
Kinds of Creation

Bhisma said :

1. How is it possible for Brahman, the quality-less, unlimi-
ted, pure and great, to be the author of the creation etc.?

Pulastya said :

2. As the potentialities of all objects are inconceivable and
inapprehensible, so are those powers of creation of Brahman.

3. The wise one who is born is only secondarily described
to be eternal; and by his own measure his life-span is said to be
a hundred years.

4. O best prince, that is called para; half of it is said to be
parardha. Fifteen nimesas (=twinklings of an eye) are said (to
form) one kastha.

5. Thirty kalas make one kastha (also called nrimisa), (or)
the period called muhirta. Muhirtas equalling that number
(i.e. 30)form the human day and night (taken together).

6. Asmany (i.e. 30) days and nights (i.e. thirty days)
form a month havingtwo fortnights. With six of them an ayana
is formed and a year has (two such ayanas, viz.) Daksina and
Uttara.

7-9. The daksingpana is the night of the gods and the
uttargyana is their day. The set of four pugas called Kiyta,
Treta etc. isformed by 12000 divine years. Learn from me their
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division: Those acquainted with the past say that the number
of a thousand divine years in the Krta and other yugas is re-
spectively four, three, two and one. A (period called) sandhya
of equal number of hundred years (corresponding to thousands—
the number of years of each yuga) issaid to precede it (i.e. each
yuga).

10-11. That period coming immediately after a yuga and
equal to (the period of) a Sandhya is (called) Sandhyamsaka.
The period between a Sandhya and Sandhyam$a is to be
known as a yuga called Krta, Tretdetc. The Caturyuga is said to
consist of Krta, Treta, Dvapara and Kali.

12-21. O prince, a thousand of such caturyugas is said to
be a day of Brahma. There are fourteen Manus during one
day of Brahma. Listen to the measure of their period : O prince
the seven sages, Indra, Manu and his sons are created at one
and the same time, and are also withdrawn as before (i.e. at
one and the same time). The period of Manu and gods is called
Manvantara, and is enumerated to form seventyone caturyugas
(i.e. groups of four yugas). This span, O highly intelligent one,
is said to be (equal to) eight lakhs and fiftytwo thousand divine
years. According to the calculation, thirty crores, sixtyseven
million ond twenty thousand human years without any addition
is the number of years in a Manvantara. The day of Brahma is
fourteen times this period. At the end of it (i.e. this day) there
is Brahma’s reabsorption (of the creation called) Naimittika.
At that time all the three worlds like Bhith, Bhuvah are con-
sumed. Residents of the Mahas world, afflicted by tormentation,
go to the world of (i.e. called) Fana. When the three worlds just
become one ocean, Brahma, the lord of the world, the best
among those who know Brahman, increased with the nourish-
ment of the worlds, and being meditated upon by the yogins
remaining in the Fana-world lies on the bed of a serpent.

22. At the end of the night which is of the same measure
(as the day) he again brings about the creation. Such is the
year of Brahma and likewise are his hundred years.

23. Long isthe life-span of that great one, viz. one hundred
years. Only one Parardha (half of the span) has rolled by, O
sinless one.
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24-25a. Attheendof it there was the great Kalpa known
as Padma. Of the second Parardha, O king, this present Kalpa
(called) Varaha is conceived to be the first one.

Bhisma said :
Tell me, O great, sage, how this Brahma, called Narayana,
created all the beings at the beginning of the Kalpa.

Pulastya spoke :

25b-29. Brahma, the lord, beginningless, cause of everything,
who had slept at night, at the end of the bygone Kalpa, got up,
with increased vitality, saw the world void; being in the water
and noticing the earth plunged in the flood of water, and after
a thought desiring to take it and comprehending up the form of
Visnu in order to carry off the earth he entered other forms like
those of Matsya, Kirma and Varaha.

30. Having resorted to the form of Vedic Sacrifice, the
Creator, of a firm mind, the soul of all and the highest soul,
remained (firm) for the stability of the world.

31-32. Then the sustainer of the earth entered the water in
the ocean; then the goddess Earth seeing him who had come
from the nether region, reverential through devotion, bowing
down, praised him,

The Earth said :

33. Salutation to you, the all-existing one; salutation to
you, the highest soul; lift me today from this (ocean) ; formerly
I have risen from you. Salution to you, O highest soul; salutation
to you, O soul of man.

34-36. Salutation to you who are the manifest form of
Pradhana (the Samkhya Prakrti), and who are the destroyer.
You are the creator, the protector and the destroyer “of all the
beings; you, O Govinda, the highest Brahma, who, at the the
beginning of the creation take the form of Visnu and Rudra,
having devoured everything when the world has just become
one ocean, lie (in it) being meditated upon by the wise. Nobody
knows that which is your highest form.

37. Theresidents of heaven worship that form of yours which
(you take) in yourincarnations. Those desirous of salvation have
attained it after having propitiated you, the highest Brahman.



20 Padma Purana

38-40a. For, who would attain salvation without propitiat-
ing Vasudeva? All that form which can be mentally grasped,
the external form that can be perceived by eyes etc. and that
which can be defined by intelligence, is your form. I am full of
you; you are my support; you have created me (and) I have
sought your refuge. Therefore the people call me ‘Madhavi’
(i.e. of or belonging to Madhava ie. Visnu).

40b-41 Being thus praised by the Earth, the lustrous
sustainer of the earth, having the voice like the Saman-notes,
roared with a loud murmuring sound. Then the great boar,
resembling a lotus-leaf, and having eyes like full-blown lotuses,
having lifted the earth (from the ocean) with is fang, rose like
a great blue mountain.

42. The water of the ocean struck by his breath when he
rose, again made the sinless sages like Sanandana, who had
resorted to the Jana world, the abode of purity.

43. When the base of the earth was struck by his hoof,
the water moved on, and the row of clouds hurled by hisbreath
moved all around, making a continuous (thundering) sound.

44. The sages that were between the hair on his body
praised the great boar tossing his body of Veda when, he, with
his sides wet, came out (of the ocean) after having rent the
earth.

45. O greatest lord, Kesava, you are the lord of the lords
of people. O you, holder of the mace, conchshell and disc! You,
are the cause of the creation, sustenance and destruction; you
are the ruler, and you, and none else, are the place which is the
highest.

46. The Vedas are at your fect, your tusk is the tying post,
sacrifices are in your fangs, and the sacred texts in your mouth.
Your tongue is fire, your hair the sacred darbha grass. O lord,
you alone are the sacrificial man.

47. O you of matchless prowess, the distance between
heaven and earth—or this entire world—is pervaded by your
body; be, O lord, for the well-being of the world.

48-53. O lord of the world, you alone, and none else, are
the lord of the world. It is the greatness of you alone by which
the movable and the immovable are pervaded. The ignorant
ones, who look upon this world, of the form of knowledge, to be
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true, wander in the flood of darkness; but O lord, the wise ones
of pure heart see the entire world, your form, to be of the nature
of knowledge. O soul of all beings, be pleased for the existence
of the world; O you lotus-eyed one, unlimited self, lift up this
earth that is plunged (in the ocean). You are enhanced with
energy, O lord Govind. Liftup this earth for the well-being (of
the world) ; bring about the good of the world.”

54. The highest soul, who had held the earth, being thus
praised, put it in the great ocean. The earth remained over it
like a boatin a stream of water.

55. The beginningless supreme being, then having flattened
the earth, piled the mountains on it according to (its) divisions.

56. Then having accurately divided the earth into seven
divisions, he conceived the four worlds Bkl etc. as before.

57. This is exactly what wasformerly shown to Brahma by
Visnu. The god of gods who was pleased (said to Visnu) :

58-59. ¢This world is to be sustained and protected by you
and me with care. O mighty one, those chief Asuras who were
granted a boon by me, arenow to be killed by you, desiring the
good of gods. I shall create the world. O supreme one, it is to
be protected by you.”

60. Visnu, the eminent one, being thus addressed (by
Brahma) went (from that place) and created gods and others.
From him spontaneous (creation) full of darkness proceeded.

61-62. From the great one, who did not ponder, five kinds
of creation stood apart: Tamas, Moha, Mahamoha, Tamisra,
Andha. It was dark from within and without, and of the form of
(i.e. consisting of) the immovable. This is (called) Mukhya
Sarga as the Ndgas are said to be pre-eminent in it.

63-64. Seeing that ineffective creation the lord thought of
another (creation).From him, who was pondering, the creation
called Tiryak-srotas stood out. As the movement (of the animals
other than man) was horizontal (with their faces turned to the
ground) the creation is said to be Tirpak-srotas. The beasts etc.
too, were known to be almost full of ignorance and lacking
perception.

65-67. Taking a wrong path they looked upon ignorance as
knowledge. Self-conceited and self-loving, they were of twenty-
eight kinds. All of them were shining within and had concealed
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one another. When he looked upon that as ineffective, another
creation came up from him, who pondered. This (creation) too
he thought to be ineffective. Then from him, who pondered,
another (creation) came up. This third creation was Urdhva-
srotas, virtuous, and stood high up. They had abundant happi-
ness and pleasure and were open and shining from within and
without. Hence they aresaid to be Urdhva-srotas.

68. This third creation of him who was pleased, is known
as the creation of gods (deva-sarga). When it was accomplish-
ed, Brahma was pleased.

69. Knowing those, coming up from the Mukhya Sarga etc.
to be ineffective, he then thought of another excellent effective
creation.

70. When he was thinking thus, from him, the manifest one
and of true thoughts, an effective creation (called) Arodk-
srotas proceeded.

71-72. Since they move on the lower side, they are Arvak-
srotas. They are rich in brilliance, enhanced in Tamas and
strong in Rajas. Therefore they are full of grief and repeat the
same things over and over again. They, the human beings, are
bright within and without and are efficient.

73-75. Fifth is the Anugraha Sarga arranged in four ways:
error, success, power and satisfaction. They again do not know
the past and the present. The sixth sarga (creation) is said to
be of the beings and the like. All of them have possessions, they
become partners, follow instructions, mutter texts and should be
known as beings etc.

76. Thus, O best king, the six creations are narrated. First
one is the creation of Mahat; and that which is the second is of
Brahma.

77. Thesecond one of the subtle and primary elements is
known as the Bhiitadi sarga. The third one, the Vaikarika, is said
to be of sense organs.

78. Thus this is (i.e. these three are together called) Pra-
krta sarga, which has come up without deliberation. The fourth
one is Mukhya sarga. The immovablesare known to be Mukhya.

79-80. That (sarga) which is described as Tiryak-srotas is
(also) called Tiryak-yonya. Then (comes) the sixth one of the
Urdhva-srotas  known as Deva-sarga. Then (follows) the
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creation of the Arvak-srotas (moving with their faces turned to
the ground); and the seventh one is Manusa. Eighth is the
Anugraha sarga. It is both virtuous and vicious.

81. These five are Vaikrta sargas (i.e. modified creations).
(Other) three are known to be Prakrta (natural). The ninth
(sarga called) Kaumara is both Prakrta and Vaikrta.

82. These nine creations of Prajapati, viz. the Prakrta and
the Vaikrta and the root causes of the world are enumerated to
you.
83-84a. What else do you want to hear about the lord of
the world—the creator ?

Bhisma said :

You have told in brief the sargas of gods and others from
the lord. O best sage, I desire to hear about them from you in
detail.

Pulastya said :

84b-87. Created due to their good and bad actions, and
not devoid of the faculty of discrimination, they are withdrawn
at the time of universal destruction. O king, the beings—begin-
ning with gods and ending with the immovable—are of four
types. They were created by Btahma creating the world and
are known to be manasa. Then desiring to create the group of
four, viz. gods, manes, demons and human beings, he employed
himself (to create) this water. Then from Prajapati free and
wicked souls were born.

88. First, (from him) desirous of creating beings, the
demons were born from his buttocks. Then he abandoned that
wicked body full of vice only.

89-90. O best of kings, that body abandoned by him be-
came the night. Then resorting to another body, he desired to
create; and then, O king, gods, born from his mouth, were joy-
ful (as they were) increased with brightness. He abandoned
that body too, and (it became) the day full of brightness.

91-92. Therefore, the demons are powerful at night and
the gods by day. Then he took up another body full of virtue
only. The pitrs looking upon him as their father were born
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from (thatbody of) him. The lord having created the pitrs gave
up that body too.

93. That body, thus abandoned, became evening—the time
between (the end of) day and (the beginning of) night. Then
he took up another body full of activity only.

94-97. (From it) human beings, richly endowed with acti-
vity only, were born, O best among the Kurus. Prajapati quick-
ly gave up that former body also. That body became light,
which is also called twilight. Therefore human beings arepower-
ful when the light comes on (i.e. in the morning), and likewise
the pitrs are powerful (in the evening). Light, night, day and
evening—these four are Brahma’s bodies supporting the three
constituents (sattva, rajas and tamas). Then he took up another
body of the nature of activity (rajas) only.

98. Then Brahma had a sneeze; and it produced anger (in
him) ; affected by it the lord then created (certain beings) in
darkness.

99-101. These deformed (beings) desiring to eat him up,
ran to thelord. Those who said ‘Protect him’, became goblins.
Those others who said ‘Let us eat him’, became spirits. The
hairs of the creator who was very much afraid of them fell off,
and those that fell off, again got on his head. They are known
as serpents (sarpa) on account of their creeping (sarpana), and
snakes (ahi) on account of their having fallen (Ainatoa).

102-104. Then the angry creator created fearful, angry-
minded beings, pink in colour and flesh-eaters. Then Gandhar-
vas, sucking the earth, sprang from him at that time. While
sucking (the earth), they produced sounds; so on that account,
they became gandharoas. Impelled by the respective capacity of
them, he, having created these, created the birds at his free
will.

105-114. He created sheep from his chest, and rams from
his mouth. He created cows and buffaloes from his belly; and
from his feet (he created) horses with elephants, donkeys, (a
species of ox called) gavayas, deer, camels, mules, antelopes
and other species; herbs having fruits and roots sprang up from
his hair. At the beginning of the kalpa, and the introduction
of Tretd yuga, Brahma having duly created animals and herbs,
employed himselfin a sacrifice. Cows, rams, buffaloes, sheep,
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horses, mules, and donkeys—these are called tame animals.
Learn from me the wild ones: Beasts of prey, two-hoofed
animals, elaphants, monkeys, birds, as the fifth (species),
animals like camels as the sixth, serpents as the seventh. From
his first mouth (i.e. facing the east) he created Gayatra, rks, and
also Trivrtsoma and Rathantara and Agnistoma of sacrifices. From
his mouth facing the south (he created) the ZYajus-formulae,
Trnistubh metre, and Stoma, Paificadasa, Brhatsama and Uktha. From
his mouth facing the west he created samans, Fagati metre, and
Stoma, Saptadasa, Vairipa and Atiraja. From his mouth facing
the north, he created Ekavimsa, Atharva, Aptoryama, Anustubh,
and Vairaja. From the limbs of his body high and low animals
were created.

115-116. Having created gods, demons, manes and human
beings, the creator again at the beginning of the kalpa, created
spirits, goblins, gandhavas and groups of celestial nymphs,
siddhas, kinnaras, demons, lions, birds, beasts and reptiles.

117. Then Brahma, supreme ruler, the primary cause,
created whatever is unchanging and changing, movable and
immovable.

118. Those beings being again and again created, enter
upon those acts which they performed before (this) creation
(i.e. in the previous creation).

119. 1Inspired by cruelty and kindness, right or wrong, truth
or falsehood, they follow that; therefore each one likes a parti-
cular thing.

120. The creator, the lord, himself created diversity and
employment among the objects of senses, the beings and (their)
bodies.

121. From (i.e. by the authority of) the Vedic words, he,
in the beginning, brought about the names and forms, and also
the diversity in acts of gods etc.

122, He alsogave names to the sages as reported in the
Vedas, and also to others according to their respective duties.

123. Since, in the season the characteristics are seen and
in the change (that an object goes through) various forms are
observed, they are as they occurred in the beginnings of the
Jyugas.
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124. Desirous of creation, endowed with capacity and
impelled by the potency of creation, he again and again brings
about creation of this typeat the beginning of a kalpa.

Bhisma said :

125. O brahmana, please tell me in detail how Brahma
brought about that creation of human beings called Arvak-
srotas which you mentioned.

126. (Tell me) O greatsage, how he created the castes, and
qualities; tell (me) what is said to be the duty of b&rahmanas
etc.

Pulastya spoke :

127. O best among the Kurus, formerly from the mouth of
Brahma, thinking of virtue and desiring to create, beings en-
hanced with virtue were created.

128. From his chest (sprang up those) who were enhanced
with activity and others and from his thigh those who were en-
hanced with activity and ignorance.

129-130. Brahma then created from his feet other beings.
All those are dominated by ignorance. From it, O best of kings,
castes have come : Brahmana, Kjsatriya, Vaisya, and Sidra
have sprung up from his feet, thighs, chest and mouth (in the
reverse order) .

131. Brahma did all this for the accomplishment of sacri-
fice. O greatking, the four-fold caste is the best means of
sacrifice.

132.  Gods are satisfied by sacrifice; human beings by gift
of rain; for this reason religious sacrifices are the cause of well-
being.

133. They are accomplished by good human beings always
engaged in good acts, keeping away from opposite (i.e. bad)
conduct and going along the good path.

134. O king, from humanity men obtain (i.e. go to)
heaven and salvation. O lord, human beings go to the place
which is liked by them.

135-136. O best king, for the steadiness of the fourfold
caste Brahma created these beings duly, pure and of a good
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conduct, living where they liked, destitute of all afflictions, of
pure hearts, pure and spotless due to the practice of religion.

137. When Hari is well-settled in their pure minds and
hearts, they, by that see that place called Brahman of pure
knowledge.

138-139. Then that place of the nature of the Supreme
Spirit is called the abode of Virifica. O best king, Tamas (dark-
ness), cause of falling into the mundane existence, extremely
fearful, having little worth, the seed of unrighteousness, arising
out of greed, and cause of the series of attachment etc. (springs
up) in the beings.

140-141. Then the natural superhuman power does not
quite arise in them. O king, there are eight other superhuman
powers like subduing (others). When all of them become ex-
hausted and sin increases, then the beings become afflicted with
pain due to being overpowered by the pairs of opposite qualities.

142. Then they put up forts: in forests, on mountains, or in
water they built forts, cities and villages.

143. O highlyintelligent one, in the cities etc. they put
up, according to propriety, houses for protection from afflictions
like cold and heat.

144. After shunning cold etc. these beings again employed
agriculture and manual labour as a result of their acts.

145-146. Rice, barley, and wheat, anpu, sesamum, long
pepper, kovidara (trees), kodrava (grains) with grams, beans,
masitra (pulse), nispava, kulutthaka (pulse), adhaka (grains), grams
and hemp are said to be seventeen.

147. These, O king, are the species of plants in a village.
There are fourteen plants used for sacrifice and found in a
village and a forest.

148-149. Rice with barley, beans, wheat, anu, sesamum
with priyangu as the seventh and kulutthaka (pulse) as the eighth.

yyamaka grain, wild rice, peas, gavedhu (grass), bamboo-seeds
are mentioned. So also markataka grain.

150. These fourteen plants are said to be found in a village
and a forest. So also for the accomplishment of a sacrifice they
are an excellent means.

151-153. Along with the sacrifice they are also a great
cause (of the nourishment) of beings. Therefore, the wise,
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who know the higher and the lower, perform sacrifices. O best
king, performing sacrifices daily is useful to men desiring fruit
(of thesacrifices) ; and for whom, O highly intelligent one, the
papabindu created by time set the limit according to their position
and qualities.

154. O best among the religious people, he prescribed the
duties of castes and the stages of life and the worlds men proper-
ly practising the duties of their castes (would go to).

155-157. O king, the place of the brakmanas (i.e. the
place which the brahmanas reach) is said to be of Prajapati
(i.e. Brahmaloka) ; of ksatriyas not returning (i.e. not fleeing
away) from the battle (the place) is that of Indra; of oaisyas
who follow their duties the place is of Vayu; and for Sidras wha
adhere to (remain well in) service the place is that of Gandhar-
vas. That place whichis said to be of (i.e. reached by) the
eightyeight thousand sages remaining in perpetual celibacy is
also of (i.e. reached by) celibate students living with their
teachers.

158-164. That place whichis said to be of the Seven Sages
is also said to be of (i.e. reached by) the anchorites. The place
of (i.e. reached by) the householders is of Prajapati and the
place of (i.e.reached by) the ascetics is called Brahma. The
place of (i.e. reached by) the yogins is the immortal place—
the highest place of Brahman; of the yogins always remaining
in secluded places constantly exerting and meditating, the
highest place is the one which the wise (alone) see. The planets
like the moon and the sun go and come; but those who are
intent upon Narayana do not return even now. For those who
condemn the Vedas and create obstacles in (the performance
of ) sacrifices and who give up their duties, the place that is told
is the terrible Tamisra, Andhatamisra, Mahdraurava, Raurava,
Asipatravana, Kalasiatra and Avicimat. Then from him who medi-
tated, the mind-born beings sprang up. From the limbs of the
intelligent one, souls came up along with sense-organs produced
from his body and remaining there.

165. All those whom I have enumerated before sprang up:
beginning with gods and ending with the immovable, and
remaining in the sphere of the three constituents (of Prakrti
viz. sattoa, rajas and tamas).



1.3.166-182 29

166-169. Thus the beings—immovable and movable—were
created. When all these created beings of that intelligent one
increased, then he created other mind-born sons like himself:
Bhrgu, myself (i.e. Pulastya), Pulaha, Kratu and Angiras also;
Marici, Daksa and Atri, and Vasistha. In the Purana they are
determined to be the nine Brahmas. Sanandana and others who
were formerly created by the creator did not take interest in the
worlds, as they were indifferent to (raising) progeny.

170-171. All of them were having knowledge, were free
from attachment, and void of hatred. When they were thus in-
different to the creation of the world, Brahma entertained great
anger capable of burning the three worlds. From his wrath the
series of burning flames arose. The flame (from the anger) of
Brahma was (capable of) burning all the three worlds.

172-173. From his forehead, with the eyebrows knit and
blazing with anger sprang up Rudra, huge, resembling the
mid-day sun, having a large body, consisting of half male and
half female.

174. ¢Divide yourself’. Saying so, Brahma then vanished.
Thus addressed, he divided himself into two (forms)—female
and male.

175. He divided the male form into ten and one; and the
female into mild and harsh and tranquil forms.

176-180. He also divided himself into many forms black
and white. Then Brahma appointed the self-existent one, the
lord, the former Sviyambhuva Manu, who was but his own
self, for begetting progeny. That Manu, named Svayambhuva,
the lord, took that lady Satariipa, with her sins completely
washed, as his wife. From that supreme being, goddess Satariipa
gave birth to (two sons, viz.) Priyavrata and Uttanapada; (and
two daughters, viz.) Prasiiti and Akiti. First he gave Prasiti
(in marriage) to Daksa and Akiti to Ruci. That Prajapati
(Ruci) accepted her (i.e. Akiiti). From that couple, O great
one, Yajiia, the son, along with Daksina, was then born.

181. Twelve sons were born to Daksina from Yajiia. They
were called Yama-devas, in the Sviyambhuva Manu (period).

182. In the same way, Daksa begot twentyfour daughters
on Prasiiti. Hear fromr me their correct names.
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183-185. Sraddha, Laksmi, Dhrti, Pusti, Tusti, Medha,
Kriya; and also Buddhi, Lajja, Vapu, Santi, Rddhi, and Kirti as
the thirteenth. Dharma, the lord, accepted these daughters of
Daksa as his wives. The remaining eleven, fine-eyed (daughters
who were) younger than these were: Khyati, Sati and Sam-
bhiti, (also) Smrti, Priti, and Ksama, Sannati, Anasiya, Urja,
Svaha, and Svadha.

186-187. O best king, the sages Bhrgu, Bhava, Marici,
Angiras, I (i.e. Pulastya), (and) Kratu—the excellent sage—and
also Atri, Vasistha, Vahni, and the pitrs married these daughters
viz. Khyati and others.

188-190. Sraddha gave birth to a son, viz. Kiama, Laksmi
to Bala, Dhrti to Niyama; Tusti also gave birth to Santosa, and
Pusti to Lobha; Medha to Sruta, Kriya to Danda, Naya and
Vinaya; Vapu gave birth to a son, viz. Vyavasaya; Santi to
Ksema; (these and) Sukha, Rdhhi, Yasas, Kirti, are the sons
of Dharma.

191. Nandi gave birth to Harsa, Dharma’s grandson from
Kama. Adharma’s wife was Himsa, who begot Anrta and a
daughter, viz. Nikrti.

192-193. From the two (i.e. Anrta and Nikrti) were born
Bhaya and Naraka; and also the pair Maya and Vedana. From
the two Maya brought forth Mrtyu, who takes away (the lives
of) the beings, and from Raurava Vedana brought forth
Duhkha.

194. From Mrtyu were born Vyadhi, Jara, Soka, Trsna,
and Krodha. All these are said to be accompanied by Duhkha
and are characterised by unrighteousness.

195-196. They do not have wives or sons, and all of them
live in perpetual celibacy. O prince, these are Brahma’s terrible
forms. They constantly become the cause of the destruction of
the world. I shall (now) tell (you) the creation of Rudra as
brought about by Brahma.

197-199. When, at the beginning of the kalpa, he was
thinking of a son, a boy, blue-red in complexion, and crying
melodiously, arose from him. Out of pity, O king, god
(Brahma) said to him who was crying: ‘Why are you crying?
He replied to the creator : ‘Give me a name’. (Brahma said:)
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‘On account of your crying, you are named Rudra. Do not
weep; have courage’.

200-204. Thus addressed, he cried seven times. So the lord
gave him seven other names; and for his eight forms he fashion-
ed eight places. The creator said to Rudra (called) Bhava,
Sarva, I$ana, Pasupati, Bhima, Ugra, and Mehadeva: ‘The sun,
water, earth, fire, air and the sky, the initiated brahmana and
Soma—these are your bodies respectively’. Rudra, thus
characterised, obtained Sati as his wife. That Sati gave up her
body due to the wrath of Daksa. O best king, she became the
daughter of Himalaya (born) from Mena.

205-206. Lord Bhava, soliciting her again, married her.
Khyati, the daughter of Daksa, gave birth to Dhata and
Vidhata; and to Sri, the wife of Lord Narayana.

CHAPTER FOUR

The Birth of Laksmi

Bhisma said :

1. I have heard that Laksmi w